
























































































































































































































































































































































































































































































































































































































































































































































































































かった主な理由の一つである。Musl im-Chr istian Encounters: Perceptions and





















































(９) 以下の三人の改革者の人生と思想の描写は次に見つかる。The Encyclopedia of
Religion, ed by Mircea Eliade (New York: Macmillan Publishing Company, 1987). The
Enclyclopaedia of Islam, New Edition, each volume edited by a different committee,
(Leiden: E. J. Brill, 1986–93). The Shorter Encyclopaedia of Islam. William Montgomery





















(11) Mircea Eliade, ed. The Encyclopedia of Religion, vol. 1, s. v. “Ahmad Khan, Sayyid,”
by Christian W. Troll, S. J., 157.
(12) H. A. R. Gibb, J. H. Kramers, E. Lévi-Provencal, and J. Shracht, eds. The Ency-
clopaedia of Islam, New Edition (Leiden: E. J. Brill, 1986), s. v. “Ahmad Khan,” by J. M.














































(14) Watt, Muslim-Christian Encounter, 102. 括弧内は筆者の付加。
(15) Mircea Eliade, ed. The Encyclopedia of Religion, vol. 1, s. v. “Abduh, Muhammad,”







































準についての情報は，次のものを参照下さい。C. E. Bosworth, E. van Donzel, W. P.
Heinrichs, and Ch. Pellat, eds. Encyclopaedia of Islam, New Edition, vol. 7, [Leiden: E.





































































































































A Christian’s Guide to Islam — Part Two
S. Franklin
According to linguists, the meaning of a word stems, at least in part, from its
connection with other words. These other words, through their similarities to and their
differences from the word in question, shed light on its meaning. I suggest an analogy
between religion and language. Each religion is like a complex word within a language.
One way, therefore, to understand a particular religion is to explore the similarities and
differences between it and other religions. Thus I engage in comparative religions and
comparative theologies.
My articles on Islam (presented in two parts) is the first in a series in which I compare
Christianity with other religions. I hope the series as a whole will serve as a Christian’s
guide to the world’s major religions. My goal is to make the comparison, both in simi-
larities and differences, with Christianity as accurate as possible and to be as fair as
possible to the other religions.
Part One of “A Christian’s Guide to Islam” appeared in last year’s issue of Christ
and the World without an abstract. Therefore this abstract will cover both Parts One
and Two.
I begin with certain beliefs that are shared between Islam and Christianity such as
the doctrines of God, sin, salvation, history, and the Word of God. In each case, within
the broader consensus, deep differences emerge between the Islamic and Christian
doctrines. For example, both Christianity and Islam believe in the Word of God and in
a witness to that Word of God. For Christianity, however, the Word of God is first and
foremost a person, Jesus Christ. Christians further believe that the witness to that Word
of God is a book, the Bible (where the Bible may also be called the Word of God). For
Islam, the Word of God is a book, the Koran. The Muslims further believe that the
witness to that Word is a person, Muhammad (where Muhammad may not, even in a
secondary or derivative sense, be called the Word of God).
Next I outline the life of Muhammad. I focus particularly on how Muhammad,
precisely as the witness to the Word of God (the Koran), plays a key role in the Islamic
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hermeneutics of the Koran and in the development of Islamic law.
Just as Christians divide into Protestant and Roman Catholic (as well as Eastern
Orthodox) branches, the Muslims have split into two primary groups: the Sunnite 
and Shiite. The origin of this split speaks eloquently about the inner character of
Islam. Quite apart from its origins, however, which were not primarily theological, 
later Islamic life and reflection on this split engendered considerable doctrinal variations
that now mark the distinctive ethos of these two Islamic communities. I compare the
implications of the Sunnite-Shiite split with the Protestant and Roman Catholic debates
in the areas of vicarious suffering and intercession, The Cult of the Saints, lax and
severe attitudes toward sin, and the question of how God (or the Light of God) can
dwell in human beings.
Christians have since their earliest period summarized their religion in the Apostles’
Creed. Muslims have since their earliest days, done the same for their faith in The Five
Pillars of Islam. I explore what these two “summaries” tell us about the two religions.
Lastly, I explore the contemporary political and social reality of Islam, particularly
its relation to modernity. I begin by asking why science arose in Christian Europe and
not the Islamic world. The answer relates, at least in part, to the differences between
the Christian and Islamic doctrines of creation and divine power. I also consider three
attempts to relate Islam positively to the modern world. The article concludes with an
analysis of the status of women in Islam as another example of the interface between
traditional Islam and the developments in the modern world.
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